CONSIDERATIONS AROUND THE WORK DE PUTAS. UN ENSAYO SOBRE LA
MASCULINIDAD
1. POWER AND MASCULINITY
Whenever a social conflict is subjected to debate, sooner or later power always comes up,
and, along with it, communities. Talking about power is talking about communities.
Society is organised around a power figure, someome or something who has the
authority to give orders while the others obey. And they may obey eagerly or unwillingly,
but they do it, because the power always punishes disobedience, one way or another.
In the very essence of communities lies the power that articulates them, a kind of gravity
centre. And this gravity centre is never physical, but some kind of idea, something which
is mental even if represented by physical symbols. The power that articulates the global
community is the capital, and second comes eminence, that which stands out above the
rest, that which deserves acclaim. The closer you are to the centre of gravity, the more
power you have, and the further away, the less. Power needs representation, that much
we know. Power is usually represented through inert symbols, which do not move on
their own, but there are also living bodies that stand as its representatives: leaders, bosses,
directors, top managers, presidents, etc. All these representatives accrue, dispense and
take away power, and are therefore respected, admired or envied. In other cases, it is
public opinion that elects the representatives of power, sometimes even against the will
of those elected. This is the case of any person whom public opinion considers to
represent some public value. Appearing in the media is enough for you to enter in some
kind of contact with power; it is considered a merit; it is enough to be a reason for acclaim,
many eyes are on you. The media are a kind of public stage and just appearing on the
public stage provides you with a dose of power. The public square was one of the places
chosen to erect a monument to power, because they are spaces of confluence. Now the
public squares are the media and social networks, where the limitations of the physical
have been overcome and monuments can be erected and demolished with greater speed
and alacrity.
People belonging to the male gender (humans with a penis) established themselves as
representatives of power in the vast majority of cultures and communities. But power
needs subjects or subordinates; if everyone was its representative the power would
disappear. Therefore, the rest of the humans, those without penises or with perceptible
weaknesses, that is, those of the female gender, infants and morons, had to be the
subordinates. Indeed, just as there are living bodies with more power than others, there
are communities with more power than others, and a member of the female gender
belonging to one of those communities will have more power than a member of the male
gender belonging to an inferior community, but in that community that is inferior or has
little power over the rest, the male will dominate over the female. For example, a noble
woman will have power over a commoner, but a noble man will have power over a noble
woman. The primary thing is always the power, the mental, not the physical one, which
is why the power of the phallus is great but relative: since power is mental it can change
signifiers when conditions are favourable.
The female gender, as such, has been considered by the representatives of power as a
gender unfit to exercise it. The reasons for this are not relevant here, but if we take it for
granted that every society must be articulated around power and that, consequently,
having power is something positive since you participate in the essence of the community
and are acclaimed for it, it will seem reasonable that, with the advent of democratic
culture, all subordinate communities and subjects should begin to claim the same right
to compete for it, to participate in it and to represent it. It will seem reasonable that they
should want to empower themselves. But what does it mean to represent power?

When you are a representative of power you have to act according to its rules, according
to what is expected of you. You have to play a public role, a role that fits in with the idea
of power that governs the community, with its tenets, and in the case of the male, of the
idea of man as representative of power. The role has to be exercised at all times, above all
in the public space but also in the private space, which is a kind of branch of the public,
also in the role of partner, husband and father. And when does the man abandon this
role? The problem of maintaining a role, that is, of relating to the environment in a
mediated way, is that if you don't abandon it from time to time, it can lead you to
delirium, to confinement, to madness — as madness is always a confinement, being
trapped with no room for movement. That is why there are men who take off some masks
in front of their male friends, others who take them off in front of their partners (which
often leads to violence) and others who only take them off in solitude, in intimacy, when
there are no eyes with the power or the right to testify about what they see.
This is why, when Núria Güell decided that it was a good time to debate the concept of
masculinity, she did not seek out anthropologists, philosophers, sociologists, researchers
or investigators of any kind. If she wanted to know what masculinity consisted of on the
margins of public space, she needed some testimony of men's behaviour in their intimacy,
away from the public sphere. And so she thought of prostitutes. Prostitutes have no
rights, they are not people, they have no voice, they live on the margins, the clients can
show themselves to them as they please, and most of them choose to show themselves
without the usual mask. And what does that mean? It doesn't mean that they show
themselves as they are, that would mean that they are something. What we see are men
without the public mask: we see that which holds the mask. The mask is an empty
signifier, which is what is visible, what is public, and it is clumsily filled with some
attributes or others depending on the community to which the body that holds it belongs.
However, what we find under the mask are not the attributes assigned by the community,
since those are inside the mask, inside the signifying container. What we find under the
mask are the bodies that hold it, its only possible real meanings, but never essences. The
mask of masculinity can only be what the bodies that hold it are.
The compilation of testimonies that Núria Güell has gathered in the video and in a soonto-be-published book resulting from a series of casual talks with women who work or
used to work as prostitutes, cannot compete with academic research nor does it claim to.
However, if masculinity is something, it is indeed represented in these testimonies; it is
what is beneath the signifier, not inside it; it is the bodies that hold it up. All the bodies
that hold the mask of masculinity are masculinity. Delirious bodies, with desires and
fears, voluble bodies unfolding in a certain intimacy, protected from the scrutiny of the
public gaze.
When we speak of masculinity, we speak of hegemonic masculinity, there is no other
kind, and the one that exists is a product of the culture of power. The problem is not to
assign admirable or despicable characteristics to masculinity, to belonging to the male
sex, but to assign them to oneself. In theory, the attributes of masculinity were created to
be admired and acclaimed, since men were the representatives of power. But what is
considered admirable changes over time, and these attributes have to be updated,
although these updates always provoke some kind of transitory social upheaval. For
communities, which are conservative in nature, adaptation to change does not come
easily, they need time.

That said, belonging to the male or female gender and being part of a community implies
accepting certain conditions or requirements. One has to follow certain behavioural
habits, with more or less leeway depending on the community. This is so because sexual
genders have been used as "dispositifs", a term coined by Michel Foucault that shapes
and points out the pressure exerted by power on human behaviour. A dispositif is a path
laid out by power into which, voluntarily or involuntarily, you enter, and once inside,
your room to manoeuvre is just what the dispositif allows you, and it is sometimes very
difficult to get out of it, to jump off, or to turn back. What seems safer is to obey the
dispositif, to follow the marked path into which you have walked without knowing why,
without knowing its cause.
Dispositifs are created by human beings through the idea and feeling of power. The first
dispositif, in fact, was power itself, and dispositifs generate dispositifs. Religion, for
example, is a dispositif that generated many others. All ideologies are dispositifs. There
are simple dispositifs and complex dispositifs, flexible and inflexible ones. Complex
dispositifs are the result of their origin being lost, their causes unknown, while simple
dispositifs are those in which their origin is still more or less visible. Their flexibility or
inflexibility depends on the room for manoeuvre they give. A complex dispositif is
education, for example, with skills, knowledge, culture and all that; while prisons, for
example, are simple dispositifs — bodies that the authorities consider to be a danger to
the integrity of the community are taken away and punished. It is a system that, in that
sense, has changed very little over the millennia (only the content of the punishments has
changed) and it would also be an example of an inflexible system, since the room for
manoeuvre it gives is very limited. In short, we can all make our own list of simple and
complex, flexible and inflexible dispositifs, based on our own experience, but the
desirable thing, in my view, would be to be able to avoid as many of them as possible.
Community values, a direct descendant of the idea of power, are the mainstays
underpinning dispositifs and communities. The value of money is one of the main
underpinnings supporting many dispositifs, as well as social success. Moral values are
important underpinnings as well. Morality as a dispositif derives directly from the
religious dispositif. All paths laid out, that is, arranged, are dispositifs, and there are all
kinds of them, but they have all arisen from the idea and feeling of power, and in that
sense, yes, God is the creator of everything.
The sexual gender dispositif is complex; it depends on many factors. The idea that you
should behave in one way or another because you have a penis or because you are
attracted to the female sex, however little you think about it, is absurd, but let's not fool
ourselves, these are dispositifs from which it is not easy to escape completely. The culture
of our community takes us in from our earliest childhood, and if we do not react in time
it is very difficult to get out; our whole life has already been organised with this dispositif
as a point of reference. Complex dispositifs are usually the ones that make you believe
that you are there by your own will or by a direct order of nature, and the gender-based
dispositif belongs to this category.
It seems that human beings need an origin and a destiny, a task, an origin and a destiny
endorsed by the community, that is, by power. And the community, by assigning
behavioural roles to the sexual genders, aims to facilitate the passage towards this
entrusted task, to obey the order implicit in the origin (the search for an origin, for an
essence, is always the search for an order), because humans (especially adults), let’s not
fool ourselves, love to obey. In other words, the point is not to change the attributes of
masculinity just because the orders have changed, the point is that humans, whether they
are born with a penis or a vulva, do not need to be assigned any social role, so defending
or claiming another type of masculinity makes no sense at all.

2. OFF WHORING
DALILA -From my point of view, for men sex is like a basic need, like having a bowel movement, eating,
sleeping, basic things.
EDURNE - They need to have some kind of harem, but then they don't know how to maintain it. That’s the
classic macho guy.
NANCY -Now, some come here because they want a lot of sex. They want to cum several times, they want
me to suck them off, suck, suck, suck…
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In male culture (and since a few decades ago also in female culture) sexual practice is a
very important value, and everything that has to do with it acquires a special aura. From
a certain age, those of us who belong to the male gender are aware that we will have to
have sex with another body. If our bodies willingly accept heterosexuality, we begin to
get aroused by our classmates, by actresses, by women we pass in the street, and we start
to masturbate, a practice we will not abandon until our penis stops responding. I
remember my first nocturnal pollution, I think it was when I was eleven or twelve years
old. I had had an erotic dream, and during the dream I felt an unknown pleasure. When
I woke up in the morning, my pyjama trousers and pubis were soaked in a viscous liquid.
I guessed what had happened, I had heard about it, but I didn't know what to do with
the pyjamas. Leave them on the bed as if nothing had happened? I decided to go to the
bathroom, wipe my pubis and penis and get dressed there. I felt a bit nervous and
embarrassed. On the way out I left my pyjamas in the laundry basket. My mother saw
me put them down and asked me, as she went to examine them, why I had left my
pyjamas in the laundry basket, were they dirty? I was unable to answer. When my mother
examined them and saw what had happened, she didn't comment either. From then on,
I wanted to feel that nocturnal pleasure again, and I started to masturbate, well, to
manipulate my penis without really knowing how it worked. So... yes, the body asks us
to ejaculate periodically. I imagine that some people will need it more often and others
less often, but the body asks for it, it's physiological. Apart from that, it is also true that
in male culture you earn a lot of points if you have a lot of sex, whether you are
heterosexual or homosexual. Sex gives points and women, as Paula points out in one of
the fragments, are trophies. And although some males proclaim this publicly to get some
kind of acclaim, it is not necessary. You already feel more secure and comforted when
you have a lot of sex, even if no one else knows about it, it is as if life suddenly makes
clear sense. Life loves you and you reciprocate. It is very much like happiness. Obviously,
this feeling does not stand up to the most rigorous analysis.
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(Fragments of the video transcript)

PENÉLOPE -It is true that I see more masculinity in the public space, among friends, family, than in an
intimate environment. Actually, 90 or 95% of the men who use this service come very relaxed, they do not
impose male authority at all, quite the contrary.
NANCY - The typical macho man... I don't know, he's more common in the street, and I don't know why he's
acting macho. But here, they're totally different. They arrive with a smile... "My darling, my love..." Well,
it's like this… Núria, really.
CRISTINA - We are nobody, and since we are nobody, since we’re anonymous, he comes, pays and goes.
Before both of us, he can do whatever he wants. He knows we're not going to say anything. No, we don't care
at all, but your wife may be surprised, she may be traumatized, but what do I care if you want to wear stockings.
For me, you might as well put on a saucepan.
DALILA - To play a macho role they have their friends, the people with whom they pretend to be the alpha
males.
PENÉLOPE -When, being a female, you've had experiences in these two sides, as a woman with a partner in
real life… and as a prostitute dealing with men, you realize that they're very different.

For this reason, Núria Güell decided to consult sex workers about the essence of
masculinity. The focus is on public space. We tend to behave differently in public spaces
than we do in private, whether we are male or female, or of any gender. In private... let's
say we are freer — and let's leave it there, otherwise it would be too long. The point is
that public space calls for public behaviour, which means that you have to behave as
public opinion in your community thinks you should. Power always "suggests" this to
you directly or indirectly. In public space there are norms. If your community's idea of
masculinity is of a particular type, you have to correspond to that idea, or at least try to,
especially in public space. If you don't want to conform to the behavioural suggestions
you can always change your community, move to another one with an idea of masculinity
that pleases you more, or maybe suffer the consequences of defection. But when no one
is watching, in private, you can do whatever you want.
And what about the intimacy of romantic couples? Couples usually meet in the public
space (digital media are also included here), which means that their first contact is
mediated by social norms, and a long time goes by until they are both relaxed. Then, once
they are relaxed, in intimacy or its simulacrum, used as they are to being guided by social
relations, some couples simply don't know what to do. So, either they never let go of the
social guardianship (the dispositif) and get used to living in separate intimacies, or they
live in the same intimacy, but only because the other is no longer someone. Since the other
is no longer a person, but something more like a pet, it is as if they were alone — sharing
intimacy with a pet is much easier than sharing it with another human being. This is how,
in the end, some couples end up growing fond of each other.
The thing is that men, when they start a relationship with the mask of masculinity on,
find it very difficult to get rid of it later, and they seek their own intimate shelters to do
so. Because masks are heavy. And many clients fall in love with prostitutes because with
them they can behave without the public mask, from the first encounter, and it is
probably the only person with whom they behave like this, with so much freedom, even
if that freedom consists of unashamedly pretending to be more powerful than they are.
In the last year of secondary school, some of my classmates started to bring porn
magazines to school, which they would show to the other kids at the end of the day. It
was in one of those magazines that I saw for the first time a photograph of a naked woman
with her legs open, her vulva perfectly visible, and to tell you the truth, I was shocked. I
hadn't imagined it like that. It shocked me just as much as the first time I saw an adult

penis. Both the penis and the vulva, compared to other external organs or other bodily
appendages, seemed to me... insignificant; I had the feeling that their cultural value did
not match their nature. In my dreams, the vulva was like a well-defined cleft, without the
labia, and I was surprised that none of the children I was looking at the magazine with
commented on it. They all reacted in the same way, they seemed jubilant and excited, as
if they knew what they were seeing, moaning, laughing, fingering the picture,
gesticulating, as if it were a real woman. And we were kids, we were still learning to be
in the world. That's how dispositifs work.
I also remember when a colleague, in the same year and also on our way out of school,
gave me a pocket-sized calendar with a very similar photo to the one I had seen in the
magazine. I don't remember how I reacted outwardly to the offer, but I accepted it, even
though I found the photo absurd and rather unpleasant, and I put it in my pocket.
Walking home, somewhat embarrassed and nervous, I was thinking about what I was
going to do with the calendar, because I didn't like it at all. What if my mother found it?
Would she think I liked that kind of photos? My mother was a woman too, and for me
the photo was not the image of a woman, but rather that of an alien creature. I ended up
throwing it in a bin before I got home, feeling self-conscious, avoiding the stares and a bit
worried. Was I, because I was a man, supposed to like the picture and treasure it? Was I
supposed to masturbate looking at that picture or pictures like it?
PENÉLOPE -Well, the relationship that men have with their virile member is very very egotistical.
Really, 100%. They love it. In fact, it is the height of pleasure for them, and it is true that when they
come, everything revolves around their penis, even though they may not last long, but it is through it
that they seek pleasure. They love to have it caressed, kissed… everything on their dick.
PENÉLOPE -It’s true that they seem to be the ones who always have to satisfy the woman, who have to last
until the woman orgasms, who can’t just cum because they may be accused of premature ejaculation, of being
bad lovers, useless. So here they relax, and when they reach orgasm, well, they get it and it’s fine. (…)
CRISTINA -When he takes off his armour, which is his suit, the man is a child, fearful, ashamed that he will
not perform well... of not performing well even sexually, if it rises or doesn’t rise. Those tragedies men have
and we do not know about. But for them it's a tragedy, I understand that.
NANCY - Yes, I think that having a small penis affects them a lot, really, and, in fact, you feel sorry for
some of them.

Okay. I'm not a sexologist and I've never talked about this with any... human with a penis,
let's say, so I'll speak for myself. Yes, in my case, the sexual pleasure, which is a very
specific type of pleasure, is projected from the penis. For sexual pleasure to exist, the penis
has to be erect or in the process to be erect. If I don't have an erection, I'm not feeling sexual
pleasure. Apart from that, for me the penis has a life of its own, it is autonomous. While I
can control my fingers, my hands, my arms, my legs and feet, my eyelids, my lips, my
tongue, my eyes, even, more or less, my bladder, I can't tell my penis to move to the right
or to the left, or when it has to stiffen and when not; well, I can tell it, but it won't care. The
penis belongs to the unconscious, to an area of the unconscious that is, shall we say,
difficult to access, and as the unconscious rules, the whole body is put at its service. That's
why I was comforted to hear what Cristina says in the video, that it is a tragedy if we don't
have an erection when it is time, because it is the truth, especially if what you want is to
have one. You feel guilty about something that you can't control, or that you haven't even
provoked, at least consciously, and it is horrible. And then you feel guilty about feeling
guilty.
Yes, there are special occasions, after considerable practice, in which our consciousness
can come to believe that it is participating, that it controls the situation. However, in my
case, this control has never been total. The moment of ejaculation, whenever it comes, is
difficult for me to contain, from a certain moment there is no turning back. The greater
the excitement, the more likely I am to ejaculate soon after, it just goes the way it goes. As
a rule, though, I try to proceed carefully, to keep all my senses aware of the internal
movements of the penis, and at the same time not to forget that I'm with another body
that has its desires too, even if I don't know them. It is difficult. That is why, as Penélope
says, her clients come to her to relax, and when they have an orgasm... well, they have an
orgasm, and it’s fine.
As for size... yes, I recognise that if I had a 25-centimetres-long penis at rest I would feel
more confident, of course, although I don't know to what extent, and that if I had a penis
smaller than average... I would have a hard time, but I don't know to what extent either.
Yet, it is true that males generally envy and admire large penises. It is clear that a large
phallus has power in all or almost all cultures around the world. Who wouldn't want it
for themselves?
EDURNE -They've been demanding more kisses lately. “Do you kiss on the mouth? With the tongue? Can
I kiss you on the body? Can I eat your pussy?" They no longer focus directly on penetration; they seek
affection, because society is very lonely.
CRISTINA - Yes, there are men who really need you to listen to them, who can spend three or four hours
doing nothing but talking and telling you their life, their problems. Maybe they have no one who will listen
to them. Or maybe they don't want to share their misfortunes with someone who knows them, and telling us
it's like talking to this microphone, it stays with us, we don't know them, we don't care. Yes, a lot of people
come here more for companionship than for sex.
EDURNE -They are loners, so they resort to you. Some feel a little sad; others, “It’s my way to have some
physical contact.” "Nobody has kissed me for a long time, would you kiss me like a girlfriend? It's just that
I need it.” So yes, 60 or 70% come for affection.
NANCY -Yes, most of them are married men. In fact, some say, "Look, I can slip away from work or let me
drop my wife... Today I can't, I'll come this or that day because I'm with my family" and so on. Most day
customers are engaged.
PENÉLOPE - They talk to you about their feelings. It's true, they talk a lot about their personal lives… and
very openly. (…)

What is there to say about this? Is it always the others who are lonely? What is it about
the acts of "kissing" and "licking" that makes Edurne associate them with affection? And
why does society feel so lonely lately, or are we males the only ones who feel lonely?
What some johns seek is to share their intimacy, because they have no one to share it with,
they have seen their intimacy reduced to loneliness; they can only have intimacy when
they are alone, and what they want is to share it with another living being. This too is a
basic need. Others buy a cat, or a child. Anyway. Be that as it may, I believe that voluntary
prostitution should be one of the most socially valued professions. It is not easy and they
do a great service. It should require a diploma. Both female and male prostitution, of
course, prostitution in general. They would work in better conditions and that would
result in an improvement of the service, and at the same time they would be protected
from the violence that is sometimes exercised on them; the State would assist them. I
believe that this is how it should be in a coherent social democracy, but this is not the
place to analyse the democratic dispositif.
At the moment we have men who turn to sex workers looking for sexual pleasure, others
looking for affection and others for companionship, to share intimacy. These are three of
the reasons for living together as a couple, and we know that the majority of daytime
clients are married or engaged. So, what is going on? Does this mean that in their
relationships there is a lack of sexual pleasure, affection, companionship or intimacy?
Well, the thing is that the romantic partner, love, is also a dispositif. The act of loving,
whatever it may be, is not a dispositif, but love is, and marriage, and family. One can start
by loving and, without realising it, find oneself trapped in the dispositif of love, which
itself is not easy to get out of and which we have got into without knowing why. I am not
justifying infidelities; I am only saying that they are the result of a voluntary or
involuntary imprisonment in a dispositif. Not all of them, of course, some are for pure
enjoyment.
CRISTINA -The man who goes to a brothel and pays twenty euros for a woman to do to him what no one
has ever done to him, is probably crap at home and at work too, but there, as he is paying, he says: “This bitch
will do everything to me now, I’m going to get rid of my frustrations with her. I’m a slave but now it’s her
turn”. Of course, it is in order to put himself in the position of power that he doesn't have in real life.
EDURNE - The man who sees that you’re not enjoying yourself is like a burst balloon.
PAULA - Since we have a lot of clients, he thinks that if he fucks me until I cum, it's like a trophy, a trophy
he's won. I mean, to them, a woman cumming is a trophy.
PENÉLOPE – (…) So, well, the masculine role is there and you can feel it pretty clearly, they are all the
same. In fact, men need social recognition, and especially from the female side, I think that doesn’t change.
EDURNE -Some like to hurt you, but not the meek girls, they want to hurt us who are not. It’s the dominant
male, the guy who won't take no for an answer, and sometimes you have to protect yourself. I have several
self-defence gadgets, one delivers an electric shock, and I've used it three times already. (…)
CRISTINA - They know where they are. They don't treat a €30 whore the same as a €100 one, or a €1000
one. I mean, in the end it's also economic power. (…)

Back to power.
Also during the same time, sixth or seventh grade of General Basic Education, some boys
started touching girls' bottoms and tits. Some of them got angry and reported it, and
others, although they rejected it, took it as a compliment, or so it seemed, but those boys
thought they had the freedom and the power to "grope" their classmates, to fondle them.
They felt they were above them. On one occasion I too touched the ass of a classmate I
particularly liked. She was running past me with some friends and I slapped her. It was

during one of the last days of eighth grade, we were all nervous because we knew that
one phase of our life was ending and another was beginning, and it turned out to be more
of a slap than a "grope", which is what I desired. She turned and looked at me with an
expression I have never forgotten. It was an expression of... Incomprehension?
Puzzlement? A Why did you do that?, something like that. She didn't say a word — her
look was enough — and went on running with her friends.
Where there is power there is violence. The craving for power can translate into violence,
and the frustration of not attaining power can also translate into violence. If you belong
to the community or to the sexual gender representative of power, you know that your
goal is to compete for it, but because power is mental in nature, it needs recognition.
Recognition is obtained from the other through fear or acclaim. To be acclaimed you have
to perform some kind of action that responds to communal values, and to provoke fear
you have to use violence. Respect is a civilised, covert fear, respect is given to that which
is recognised as having some kind of power or value. The alternative to respect outside
the sphere of power cannot be anything other than what we call empathy. Not the
signifier, but the signified, so the signifier may vary if it points to a similar meaning.
Recognition, representation and power are intimately linked, and all three signifiers point
to an absence or lack. What needs recognition needs it because it does not exist by itself,
so it needs the recognition of the other. What needs representation needs it because it is
not there; what is there does not need representation. And power is the power of the
signifier without meaning, of the empty signifier. "Power" itself is an empty signifier that
represents the possibility of pointing to, naming or labelling everything that our fantasy
elaborates.
Since human communities are structured around the idea of power, it is only inevitable
that some of their representatives will abuse it. In fact, power implies its abuse, which is
why I find the current desire for empowerment so strange. The violence that the culture
of power has exercised on the bodies and minds of subordinate communities is
something that society as a whole must come to terms with. If possible, without
victimisation. Power only creates victims, starting with the subordinates and ending with
the representatives of power themselves; no one is spared. Power creates victims and
then, if it suits it, singles them out, celebrates them and empowers them. Victims are a
source of power too. Representing power limits you as much as representing the victim,
they are part of the same device, and restrain ends up turning into paranoia or madness.
Power makes us believe that we are something, and from there to believing that we are
something superior there is only one step. One cannot believe oneself superior without
believing, in turn, that there is something inferior.
Sex workers who offer a more expensive service have more power than those who offer
a cheaper one, and the treatment they are given is usually more respectful. The poorer a
community is, the more likely its members are to suffer from power abuse. But if that
community has acquired the role of victim, a role that can only be assigned by public
opinion, even if it remains poor, its power will have increased. This is what is slowly but
surely happening to many of the subordinate communities — those that power deems
worthy of such treatment, of course. If in the past the masculine gender was the
undisputed guarantor and custodian of power, lately the feminine is beginning to rival
it, and it has every chance of taking over the position. But just as there is no clear
definition of masculinity — even if we accept its cultural aspects, which are always
determined by the idea of power — there is no clear definition of femininity either, and
that is why I do not understand how, despite this evidence, a large part of public opinion
calls for a feminisation of power, without clearly specifying what this feminisation
consists in.

Although it may seem obvious to us now, it has taken centuries for public opinion to
recognise the abuse of power that the male gender has exercised over the female one. This
abuse was naturalised, more or less consensual, naturalised in all communities.
Femininity's rise to the representation of power implies that those who accept this
representation will have to obey its mandates, its laws and its rules of conduct, acclaim
its values and vie for its representation and recognition. The dispositif will not be altered,
only some signifiers will have changed, it will have been updated.
But there is hope. Certain philosophical currents, including some currents of thought
derived from so-called "equality feminism", advocate the deactivation of gender roles and
dispositifs, the abolition of the idea of power. Other currents of feminist thought believe
that if power is feminised, everything will be much better, that there can be a feminine
power that does not involve abuse, a power without dispositifs or with friendly
dispositifs. Perhaps I am wrong, perhaps femininity exists — and masculinity too, of
course — and it is our salvation. We will see what happens.
Mateu Ruz, September 2018
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